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could well have been Vigdorchyk himself. | suspect indeed that the latter was by reli-

gious affiliation a Tolstoyan. And ‘the nearest friend of Tolstoi,” mentioned here as

being Ef pe-rsonal friend of the prison visitor, can be only Vladimir Chertkov, who I
the anti-militarist movement in the Soviet Union from 1918 until his death i ; ;”930 N
t}.1e Chertkov Papers in the Russian State Library in Moscow (fond 435) beIn . A:g
sible to scholars, we may find materials there on Vigdorchyk provi(‘ied ofc':(z)me ot
my tentative identification of Vigdorchyk as the anonymous ];]'iSOI‘I visitor is vy
I would like to thank Professor Krzysztof Dunin-Wgsowicz, Dr Antonj M'I COTT?CE.
ar?d Tadeusz A. Olszaniski for their investigations on my be};alf in Warsa lror:jowmz’
Bialystok. They were not able, however, to uncover in archives and | sl

1hi'ng that would throw further light on Vigdorchyk either as man or
7 If indeed he really was a Belarusan ...

ibraries there any-
as pacifist activist.
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War Resisters in Weimar Germany

GUIDO GRUNEWALD

The Peace Movement to 1918

Conscientious objection was a concept foreign to the peace movements of nine-
teenth-century continental Europe. With their principles derived from the intel-
lectual legacy of the Enlightenment, and their roots in liberal middle-class, or
biirgerlich identity, they saw themselves as part of a more encompassing reform
movement; they had pursued five fundamental goals: ‘arbitration, arbitration
treaties and clauses in treaties, an International Authority or Tribunal or Con-
gress, and [simultaneous and proportional ] disarmament.”’ That conscientious
objection was discussed at all at world peace congresses before 1914 can be
attributed chiefly to the influence of nonconformist Protestant denominations in
the Anglo-Saxon peace movement, and most notably the Quakers, who advo-
cated unconditional non-violence.?

The international socialist labour movement also saw itself as anti-militaristic.
Holding militarism to be an expression of the capitalist system, it believed that
destroying that system would be necessary for world peace.” The Dutch anti-mil-
itarist — and later anarchist — Domela Nieuwenhuis’s resolutions for a general
strike against war and against military service received, however, a negative
response at congresses of the Second International in Brussels in 1891 and Ziirich
in 1893, as did the French socialist Gustav Hervé’s call in 1907 in Stuttgart for a
military strike and Eduard Vaillant’s and Keir Hardie’s, in 1910 in Copenhagen,
for a general strike against war.* The German delegation, more than any other,
spoke out against these resolutions. In fact, the Sozialdemokratische Partei Deut-
schlands, or SPD (German Social Democratic party), sought to restrict the role of
the military to national defence by the device of a ‘People’s Army.”*

Translated from the German by Philip W. Giltner
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The Deutsche Friedensgesellschaft, or DFG (German Peace Society) which,
after several unsuccessful attempts in this matter, finally gave the German
peace movement organizational expression in 1892, was completely within the
internationalist tradition.® Up to the First World War, under the influence of
Alfred Hermann Fried, the DFG accepted national self-defence as a sine qua
non. The German pacificists saw themselves as patriots in the best sense of the
word. Accordingly, they decisively rejected unilateral disarmament and consci-
entious objection. Fried called anti-militarism the ‘pacifism of cretins,”” while
Otto Umfrid, vice-chairman of the DFG and publisher of its Friedensblitter
(Peace Papers) regarded Tolstoyan non-resistance as ‘inapplicable’ to the inter-
national state system.® '

In Germany there were only a few hundred conscientious objectors (COs)
during the First World War: a small group of Seventh-day Adventists and
some Mennonites, as well as middle-class intellectuals and left-socialists, who
acted in any event as isolated individuals.” Opposition to the war was more
striking among the German anarchosyndicalists, though their protest was in the
form not so much of conscientious objection as of open anti-war propaganda
and desertion.'’ After the war, large sections of the German anarchosyndical-
ists, especially the Berlin Working Commission of the Freie Arbeiter Union
Deutschlands, or FAUD (German Free Workers’ Union), viewed non-violent
‘dire]cit action’ as the most effective anarchosyndicalist tool in the fight against

ar. ' The German anarchosyndicalists consequently adopted anti-militarism,
categorically rejecting not only military service but also the production of
armaments.?

The First World War had considerable consequences for the German peace
movement. Established in 1914, the Bund Neues Vaterland (New Fatherland
League) — from 1922 the Deutsche Liga fiir Menschenrechte (German League
for Human Rights) — represented a peace organization whose explicit purpose
was the pursuit of domestic and international peace as well as domestic reform
in the form of democratization and social and legal equality.'® Towards the end
of the war, the DFG began to realize that peace had to be accompanied by
domestic political and social reforms. At this time some German advocates of
peace began to discover the significance of conscientious objection. Disillu-
sioned by the collapse of the organized peace movement, they recognized now
that mass murder had been made possible by general conscription.'* Those of
them who had been taken prisoner of war by the British were impressed by
what they then learned of the experiences of British COs, and this information
too played a role in spreading the idea of conscientious objection in postwar
Germany."’
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Conscription and Conscientious Objection

After the war was over the German peace movement became more diversified
in ideological and organizational terms. At the end of 1921 the German Peace
Cartel had emerged as a loose association to coordinate pacifist activities; in
1928 it reached its peak with twenty-two member peace and cultural-political
organizations representing up to 100,000 members.'® The German peace move-
ment, including the cartel, clearly shifted leftward during the 1920s. Alongside
the internationalist-oriented, liberal middle-class pacifism of the pre-war era, a
radical and often aggressive pacifism now found adherents among intellectuals,
petty bourgeois, and sections of the social-democratic labour movement. Fol-
lowers of this new trend could be classified mainly as supporters of the SPD
and left-socialists; they strove to build a vaguely defined socialist society
through democratic means.

Conscription and conscientious objection, taboo subjects in the pre-war era,
had clearly gained new legitimacy. The Weimar-era peace movement — with a
few exceptions, including members of the liberal minority of the German Peace
Society (such as Ludwig Quidde and Count Harry Kessler'’) as well as the
semiofficial Liga fir Volkerverbund (German League of Nations Union) and
the Verband fiir international Verstindigung (Association for International
Understanding) — rejected universal military service. Despite the disarmament
clauses of the Versailles Treaty (forbidding conscription in Germany and limit-
ing that country to an army of 100,000 long-term professional solders), this was
not a purely theoretical discussion, as the right-wing parties called for the resto-
ration of conscription, while sections of the SPD held on to the idea of a *peo-
ple’s army” and the liberals wanted to replace the standing army with a militia.

Yet in the Weimar peace movement conscientious objection was a more con-
troversial issue than conscription. The non-party Bund der Kriegsdienstgegner,
or BdK (War Resisters’ League) advocated non-violence; members pledged
themselves to refuse to perform any sort of war service. Established in 1919, the
BdK was one of the founding members of the War Resisters’ International
(WRI) in 1921 Another member of the WRL,'® the GroBdeutsche Volksge-
meinschaft or GVG (Catholic Greater German Peoples’ Community) and the
German branch of the International Fellowship of Reconciliation (IFOR), with
a mainly Protestant membership, drew its non-violent principles from religious
sources.?’ Most of this essay deals with these three organizations — the BdK, the
GVG, and the German FOR.

At its 1924 Washington congress, the Women’s International League for
International Peace and Freedom (WILPF) similarly rejected any form of war
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or preparations for war.?! During the brief Soviet regime in Bavaria in the
spring of 1919, and during the Kapp Putsch of March 1920, women from the
German branch of the WILPF had some success in bringing the conflicting par-
ties in the civil war into contact so as to hinder the outbreak of violent con-
flict.” After the 1919 founding congress of the WILPF in Ziirich, the German
branch established a conscientious-objection section whose activity apparently
remained only peripheral.?

Principled adherence to conscientious objection was supported by the Deut-
sche Pazifistischer Studentenbund (German Pacifists Students’ Union) at its
fifth congress at Frankfurt-am-Main in 1926** and by the Vereinigung der Fre-
unde von Religion und Voélkerfrieden (Association of the Friends of Religion
and Peace among the Peoples), whose activities, however, were confined
mainly to the Berlin area:*® both organizations had only limited capacity for
action.

In the Weimar peace movement, not only principled pacifists saw conscien-
tious objection and the general strike against war as the only proper response to
war. Both methods, as well as abolition of the army altogether, were also advo-
cated by the Friedensbund der Kriegsteilnehmer (Veterans League for Peace),
which for a few years after the war had initiated a series of powerful ‘no more
war’ demonstrations.”® After 1918, the DFG — which was also the largest and
most active German peace organization in the Weimar period — proposed recog-
nition of the ‘moral right’ of conscientious objection.”” The aggressive pacifism
of Fritz Kiister’s journal Das Andere Deutschland (The Other Germany) came
to be the dominant ideology of the DFG from the mid-1920s.2® Most of the
aggressive pacifists calling for large-scale conscientious objection and for a
general strike against war as well as the end of all armaments production did so
for purely practical reasons,?® and their attitude was not fundamentally non-vio-
lent.*? Likewise, the more conservative Friedensbund Deutscher Katholiken
(Peace League of German Catholics) recognized defensive war as deriving
from the principle of just war and therefore rejected absolute non-violence.”!
But there were radical Catholic pacifists from the GVG and the Grossdeutsche
Jugend (Greater German Youth) with its leader, Nikolaus Ehlens, as well as
people such as Father Ohlmeier who agitated within the Peace League of Ger-
man Catholics in favour of unconditional conscientious objection, while the
1929 congress of the Peace League, held in Frankfurt-am-Main, called for alter-
natives to a just (i.e., defensive) war and for the ‘organization of other and bet-
ter defensive methods,” such as ‘a general strike against foseign tyranny,
passive resistance,” and the practice of conscientious objection ‘as an act of
self-defence of the governed.”*

An original view of pacifism was expressed by Kurt Hiller’s Gruppe Revolu-
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tionirer Pazifisten (Revolutionary Pacifist Group). Established in 1926, it
reached at its peak a membership of some 160 left-wing intellectuals, located
mainly in Berlin.*> A member of Berlin’s literary expressionist circles since
about 1910, Hiller had urged a Nietzschean vitalistic life philosophy and devel-
oped an elitist concept of ‘logocracy’ (political leadership by intellectuals).
After the First World War he became one of the leading advocates of radical
pacifism within the peace movement. He rejected every form of war and saw
the basis of pacifism in ‘the sacredness of human life and its absolute inviolabil-
ity’;** the duty of the peace movement was ‘to prepare conscientious objection
carefully and to organize on the widest possible scale — nationally as well as
internationally — for an emergency.” From the mid-1920s, Hiller’s perspective
moved from an ethical-psychological focus on unconditional pacifism to con-
centrate on questions of power politics and techniques of domination. He now
believed that only completion of the social revolution and victory over capital-
ism could finally serve peace. Under capitalism, the Revolutionary Pacifists
indeed rejected defensive war — even as an enforcement action under the
League of Nations — and offensive war;*® Hiller, however, now stressed the
right of the individual to renounce the right to life for the sake of self-chosen
ideals such as socialism.’” While Hiller’s theory of revolutionary pacifism bol-
stered conscientious objection and non-violence, he favoured the use of vio-
lence in a ‘Red civil war’ as well as a defensive war in the event of a socialist
state being attacked by the capitalists.®®

Bund der Kriegsdienstgegner

The BdK, whose members were required to sign the pledge of the WRI,™ cate-

gorically rejected limits on pacifism in the name of these kinds of goals. The
war resisters simply would not accept a separation of ends and means. Their
basic principle was ‘recognition of the sanctity of human life,’ which they
aspired to make the ‘fundamental law of human society.”® Hence the BdK
rejected not only every kind of defensive war or military sanctions under the
League of Nations, but also a ‘war to defend and liberate the oppressed prole-
tariat.” Yet this stance did not mean that it accepted the social status quo. In
accordance with the WRI pledge, which was marked by a confusing mixture of
anarchistic and liberal thought,‘H the BAK vowed to fight all the causes of war,
including racial and ideological differences, class distinctions, nationalism in
league with economic imperialism, and the false notion that the individual
should be subservient to the state.

While war resisters criticized the League of Nations as ineffective and
undemocratic and reproached its most powerful members for being dilatory
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about disarmament and turning the league into a de facto alliance against the
Soviet Union,** they did believe in the need for an international organization.
War resisters did not place ‘the axiom of preserving human life’ above ‘justice
itself,” wrote Martha Steinitz, a BAK member and WRI secretary, in a discus-
sion over creating a League of Nations executive to defend peace.* In contrast
to Tolstoy, most war resisters acknowledged the right of individual self-
defence.** But a League of Nations war involving military sanctions against a
transgression of international law would — given the nature of modern war —
destroy the innocent as well as the guilty and bring with it ‘new [and] ruthless
injustices” along with the injustices for which the guilty were responsible.*
Therefore the goal of pacifism must be ‘to find a life-affirming humanitarian
(menschenbegliickende) method of protecting life, law, and justice.’

The BdK saw itself as clearly non-partisan. Within the German Peace Cartel,
however, it was part of the left wing; and its most active members were clearly
anti-capitalist and sympathized with socialist or anarchosyndicalist ideas.*®
Against this background emerged repeated discussion within its ranks whether
the principle of non-violence could also be justified in a revolutionary civil war.
Arnold Kalisch, BdK delegate to the German Peace Cartel and later editor of
the BdK'’s paper Die Friedensfront (Peace Front), clearly affirmed non-violence
also in such situations; the revolutionary forces, he asserted, did not fire just
‘bunches of roses.’*’ Robert Pohl, a cofounder of the BdK, rejected violence in
1923, even in defence against a putsch of the extreme right.‘48 Above all, Helene
Stocker, one of the dominant personalities of the German peace movement after
the First World War and the BdK’s chief theorist,*” repeatedly stressed the pain-
ful discrepancy between “our ethical desires and reality.” Stécker, who was
also a member of the Revolutionary Pacifist Group — she promoted the interpre-
tation of its ‘work for social revolution’ along the lines of Friedrich Lassalle’s
peaceful evolution (Umwilzung)®' — had argued cogently that it was “an insolu-
bly tragic characteristic’ of this world that made all equally guilty, since also the
libertarian struggle that she thought necessary ‘would almost certainly require
death and destruction as part of the solution.”** Though she warned against the
dangers of being hypocritical vis-a-vis the class struggle, and therefore even
pleaded for the sacrifice of internal peace if that would hinder a new world
war,™ she was nevertheless one of the few pacifists who would maintain their
ideals of non-violence against the Nazis.>*

To secure the peace, the BAK advocated general disarmament (i.e., disband-
ing of armies), illegalization of war for any reason,>” and — in case any govern-
ment should break the peace — massive conscientious objection. The military
would anyhow be unable to prevent an invasion physically, argued Arnald
Kalisch, ‘it could only execute a counterattack.” As real defence existed ‘now
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only in renouncing aggression ie., in voluntary disarmament,’*® (}erme%ny
should consider the disarmament called for at Versailles as a sort of lll.)era.tnon
and make itself an example to the world.”” The war resisters saw COHSC.IEI]I!DU-S
objection as more than just refusing to perform military service; they viewed it
in the wider sense of refusing to produce or transport war materiel or weapons,
lend money for warmaking, or perform alternative duties that woluld make ot.h-
ers available for military service. This last point was, howe:;er, dlsptftefl; while
some members supported legal alternative service for COs,™ the majonty', sup-
porting voluntary service, warned against any kinq of compulsqry service as
‘contrary to the interests of society, in particular if it We.re a subs'tltute forlrmh—
tary service in time of war.”>® The BdK energetically resisted the ‘lntI'O(.iuCtEOH of
conscription and the obligatory service demanded by' the natlc.mahsts as an
equivalent to military service.®’ The International Manifesto against Consc_::1:1p-
tion of 1925, promoted by the WRI and signed by some famous persm.lahtles,
was a BdK initiative.”’ When the creation of a militia system through interna-
tional negotiation crystallized as a policy goal of the republican parties in 1927,
it was the BdK again that had publicly, as well as inside thf: German ?eac{g Car-
tel, warned against militias as a force for the militarizat!c'm of society.” The
BdK joined with syndicalist youth and other groups agams't proposals‘for a
national labour service on the grounds that this would be a serious constraint on
personal freedom, as well as an attack on the rights c_>f the vyorking man and héi
pay levels, and would lead to militarization, thereby increasing the risk of war.
Even if a prominent pacifist such as the ethical reformgr Magnus Sch\_varlnj_e
had hoped in the 1920s that massive conscientious oh_]e_ctx.on would inhibit
war,% the leading members of the BAK were aware of the l;mnted. eﬁe?t of con-
scientious objection, no matter what their fairly radical rhetoric might have
held. Conscientious objection could ‘not [be] a method to stop a war th:?t‘had
already broken out,” argued Johann Orthmann; it constitutf:d rather ‘a spiritual
attitude’ and a ‘symbol of a personal contribution in the fight for the peace of
nations.”® Max Barth saw conscientious objection as a method of controlling
the state by the citizen, ‘a pressure tactic of the governed,” and ‘a moral demon-
stration.’®® The BdK regarded it as a way to get the individual to enter the strug-
gle against war directly. In opposition to the segme.nts of the peace m0veme_nt
that uncritically accepted some military experts’ visions of future wars of aeng_l]
bombardment and poison gas attacks that would be led by small elite groups,
the BAK maintained its belief in the role of mass armies and he'nce also the
importance of conscientious objection.®® Albert Einstein’s declaration that con-
scientious objection of only 2 per cent of those called up would stop a war also
raised hopes.%? Yet when war resisters thought about h{-JW a future' war cou.J]d be
hindered by strikes,”” the trade unions’ bland declarations of their intention to
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call a general strike in the event of a war, alongside the SPD’s dismissive atti-
tude, failed to convince them that, when things got serious, the workers could
really be counted on.”! Conversely, while war resisters could look proudly to
Gandhi’s example of non-violent resistance, they were unable in fact to envis-
age non-violent defence against a potential aggressor.

The BdK saw itself above all as a ‘community of conscience” and saw its task
as gettmg other organizations to discuss and implement’ conscientious objec-
tion.” Accordmgly, it was active in the districts of Zwickau as well as in the
Rhineland and Westphalia in the war-resistance plebiscite, initiated in 1927 on
an international scale by the British Labour politician and pacifist Arthur Pon-
sonby. Some 224,000 people in these districts signed the pledge to ‘deny mili-
tary service or labour to any government that resorts to arms.’”> Yet as the BdK
mostly worked together with other peace organizations, its small membership —
at its peak in 1930, it had barely 3,000 members, of which only about one hun-
dred were active — usually meant that its influence was small. High unemploy-
ment among members following the onset of the world economic crisis further
limited its activities.”* Its increasing marginalization, together with the growth
of National Socialism at the beginning of the 1930s, led to a fundamental exam-
ination of strategy. War propaganda by the Nazis and the nationalist right was
so effective because it drew on ‘youthful lust for adventure,” argued Arnold
Kalisch. The pacifist’s task was therefore ‘to create the peace adventure.””™ As
the kind of task that would encourage dedication, personal self-sacrifice,” and a
‘feeling of personal involvement,” the war resisters valued the work of the
International Voluntary Service for Peace (IVSP), founded in 1920 by the Swiss
Quaker Pierre Ceresole.” With the IVSP, the BdK adopted the WRI’s notion of
a “peaceful heroism’ and transformed the self-sacrifice ideal of the warrior hero
in the service of his fatherland to a life-affirming heroism.”” In November 1932
the BdK organized a conference on the practical implications of pacifism that
called for a civilian alternative service for COs — clearly a reflection of Cere-
sole’s thought. In connection with the conference, a German branch of the IVSP
was established, which, as it turned out, was unable to achieve anything before
the establishment of the Nazi regime.

Grossdeutsche Volksgemeinschaft (GVG)

GVG was a loosely organized group centring around the newspaper Vom Fro-
hen Leben (From the Happy Life), established in October 1921 by the Catholic
priest and author Ernst Thrasolt.”® Followers of the* group — it had no formal
membership, dues, or rules — had come mostly from the Greater German Youth
and other Catholic youth associations.” The GVG saw itself as a part of the
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New Life Movement and viewed its mission as comprehensive Christian
renewal of the people. The goal of its work of ‘creating a Germaln life and
nation’ was the ‘essential man,” freed from such ‘limits of this existence’ as
‘alcohol, nicotine, fashion, the city,” pursuing a life of ‘natural simplicity, in
spirituality and in brotherhood. ®® The prescribed turn towards ‘hffalthy, happy
poverty and its riches of true happiness’ revealed a blood-and-soil mythology
that, however, was not rooted in a racial ideology but motivated by the qu(.:st for
the primordial and the natural.®! For the GVG, politics was ‘a contmuat]on_ of
the individual’s humanity into the realm of public life,” with the goal of-bmld—
ing the ‘kingdom of God on earth.’®* As the GVG recognized thle proletariat .and
‘his struggle for human justice and human dignity,” it rejected ‘immoral capltél—
ism’ and the social model of ‘Mammonism.”®® In spite of several realistic social
demands,® its alternative model — promoted above all by Ernst Thrasolt — of
rural settlement was not really a suitable solution for social problems. 8 1ts
maotto, ‘back to nature,” hinted at hostility to industry and C1V1]12at10ﬂ,86 it com-
pared the complexities of industrial society unfavourably to the transfigured
ideal of a society of rural peasant settlements.’

The GVG saw itself not merely as a community of opinion, but above all as a
society of deeds.®® Readers of Vom Frohen Leben were consta.n.tly encouragl,ed
to give generously to charity and to participate freely in a spirit of ‘Christian
love’ in welfare work — for example, in organizing children’s groups and sum-
mer camps, the care of convicts (prison VlSl[S support after release), and volun-
teering to help build houses for the needy.®® Such works of charity, which the
GVG could perform with its slim organizational resources and small mfzmb_cr—
ships,” formed a concrete part of its peace work, the central element_ ()’t. \&ihlch
was the idea of conscientious objection. The GVG conceded both the individual
and the state the right to self-defence, believing, however, that the true follow-
ers of Christ completely rejected violence.?’ In modern war, which would guar—
antee ‘complete ruin’ and was ‘immoral and unchristian beyond all measure,’
conscientious objection was not only a right but a duty.”? Like the BdK, the
GVG also held that conscientious objection excluded any direct or indirect sup-
port of the war effort; it could include refusal to work and the general strike.”
Similarly, it rejected all forms of war, including civil war and military sanc-
tions.>* However, the GVG admitted the need for a police force for the League
of Nations — which it sharply criticized as a necessary but flawed institution. 92
If there should ever be a foreign occupation, the GVG saw complete ° re_]ec;éon
of violence’ and passive resistance as the only effective way to shake it off.

After some initial ambivalence, the GVG rejected conscription of labour.””
Instead, it advocated voluntary labour, and it also encouraged Ceresole’s
IVSP, without taking an explicit position on the question of a legal alternative
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service for COs.”® The GVG saw conscientious objection as being rooted in
the Christian tradition (for example, the Sermon on the Mount, the church of
martyrs, Francis of Assisi). Conscientious objection therefore was by no means
contradictory to the teaching of the church, even if the church universal had
still to grow into ‘a perfect successor of Jesus Christ.”® In the final analysis,
war was for the GVG a moral and religious problem; only through ‘the spirit
of Christ and the Sermon on the Mount’ could it be overcome.'™” The GVG
saw work for radical pacifism as ‘core storm troops’ inside Catholicism as its
mission. Its followers represented the radical wing of the Peace League of Ger-
man Catholics. In 1926, with the BdK and other groups, the GVG formed the
Union of Radical Pacifist Groups of Germany; little resulted from this cooper-
ation, however.'”' The GVG, which joined the WRI in 1928, had been calling
on its members to register themselves as potential COs since the summer of
1925."% But this call evoked little response; up to the summer of 1930, the
organization had attracted only 706 registrations, of whom 118 were from
women.'™

The GVG saw radical pacifism as an embodiment of a ‘new heroism.”'™ As
with the BdK, this aspect also came to the foreground for the GVG as milita-
rism grew in the late 1920s.7%° In any event, neither the BdK nor the GVG dis-
avowed patriotism; they pointed out that refusal to serve in a modern war was
‘not treason to the fatherland, but an effort to rescue the fatherland.’'% Within
the GVG one could even detect a kind of idealistic Enlightenment nationalism,
for Germany was attributed a ‘world historic’ peace mission.'"”” The GVG had
an equally rosy picture of democracy, which was its pronounced goal. While
the BAK supported the republican parties and underestimated the dynamic
strength of National Socialism,'%® the GVG denigrated the Weimar republic as
‘a monstrosity,” as ‘a mix of dopiness, stupidity, weakness, cowardice, half-
measures, and dishonour.”'” The GVG supported the radical pacifist Chris-
tlich-Soziale Reichspartei (Christian Social People’s party) in the 1928 Reich-
stag elections, only to back off as the Christian Socialists moved closer to the
Communist party after 1930.""" The GVG advocated a transitional dictatorship
as a cure for Germany’s ills, until a true democracy emerged, with free person-
alities who would represent the nation in place of parties."" Its call for a ‘true
dictatorship” and the fight against Weimar’s party democracy was motivated by
disappointment with the failure of the republic to address the‘rebuilding of
society, but it ended by contributing to the general weakening of democracy.
When the National Socialists had taken power, the GVG still bravely held to it
democratic ideal.’"?

As in the case of the larger organizations of the Weimar peace movement, the
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radical pacifists also engaged in international reconciliation.’® The BAK was
not able to make any lasting contact with Polish peace advocates,'!* but in its
journal it attempted to counter anti-Polish hate propaganda and to transmit
fairly the Polish point of view."” In its journal the GVG too fought hate propa-
ganda against the Poles and attempted, by giving balanced information, to cre-
ate a basis for understanding.''® Members of the Greater German Youth, and
Father Ernst Thrasolt as well, took part in various German-Polish meetings
organized by the Quakers and the Veterans’ League for Peace.!!” The BdK
favoured a solution of the border problem within a European union, which
would retain the existing frontiers while making them invisible and thereby
impossible to oppose.''® Thrasolt, in contrast, was ready to recognize Ger-
many’s eastern border, but at the same time he did not refrain from criticizing
cases of Polish misconduct.""” The BdK and GVG both defended the cultural
autonomy of national minorities, the GVG under the condition that the interests
of nationalities were protected.'?’

German Fellowship of Reconciliation (FOR)

In addition to social work, mainly within the framework of the Soziale Arbeits-
gemeinschaft Berlin-Ost and of Christian settlements such as those at Sannerz
and Sonnefeld, work for international understanding was the chief sphere of
activity for the German branch of the International Fellowship of Reconcilia-
tion (IFOR). It seems that the German FOR had fewer than two hundred mem-
bers during the Weimar period and only a very rudimentary organization.'!
Based on Christian-inspired non-violence, the IFOR left it up to each member
to decide his/her precise stand on conscientious objection.'”” The German
branch, which tended to think in national terms because of the influence of the
eminent Protestant churchman Friedrich Siegmund-Schultze — a co-founded of
the IFOR and president of the German fellowship — was indeed split on this
issue.'”® At that time, Siegmund-Schultze saw conscientious objection as a pro-
phetic act of individuals, of men specially chosen; he therefore refrained from
any sort of open encouragement of conscientious objection.'** On the other side
of this issue stood Hermann Stéhr, who was executed in 1940 as a CO; he
wished to give conscientious objection a more prominent role in FOR policy.'®

In spite of sharp criticism of the Versailles Treaty and French armaments, the
German FOR strove above all to build understanding with France. This effort
was especially strong in 1923-5, when the IFOR helped sponsor a great many
Franco—German meetings, visits, and speaking tours, as well as a number of
Franco-German hiking expeditions.'”® The overriding goal of these efforts at
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reconciliation was to create a solid mutual basis of information; the IFOR was
indeed well aware that, as a small group, its influence was limited. In connec-
tion with the Disarmament Conference the Franco—German question returned to
the foreground yet again in 1932.'*” While the predominantly Protestant Ger-
man FOR found an active partner for its reconciliation work in the French
branch of the IFOR, in Poland it had no such contact (since the IFOR did not
possess a branch there). The FOR'’s efforts to build understanding with Poland
in the second half of the 1920s was the result mostly of the efforts of the schol-
arly Catholic priest Hermann Hoffmann, assigned by the IFOR to work for rec-
onciliation with Catholic countries.”*® On occasion with the IFOR’s secretary,
the Austrian Kaspar Mayr,'* Hoffmann established contacts with Catholic
peace organizations in Poland during numerous speaking tours there. These
efforts helped make possible the Catholic German—Polish conferences, orga-
nized in collaboration with the IFOR in Berlin in 1929 and in Cologne in 1931.
Hoffmann and Mayr were also among the leading speakers at the international
youth camp organized by the IFOR in August 1930 at Sromowce in Poland’s
Tatra Mountains, where participants were chiefly German and Polish young
people.”*® And in 1932 Hoffmann and Mayr made one last peace trip to Poland.

Conclusion

At the end of the Weimar era the war resisters found themselves in an unenvi-
able position. It had fallen to them to introduce conscientious objection as a
matter for open debate in a German political culture where this was regarded as
an alien concept, as well as to spread the idea of conscientious objection among
the various sections of the traditional German peace movement. In fact radical
pacifists were marginalized at this time. The economic crisis had hit working-
class and petty-bourgeois supporters of the radical pacifist organizations espe-
cially hard and reduced their sphere of influence to a minimum. The war resist-
ers found it difficult to defend themselves openly against the defamatory
onslaught of the Ministry of War and the attacks of the National Socialists.’
After sober reflection, they were forced to agree with Heinrich Strébel’s assess-
ment that conscientious objection was not going to secure world peace.'*? Iron-
ically, the idea of conscientious objection, through its radical character, was
also responsible, by revealing the fragility of the republican concept of defence,
for the break within the republican parties and organizations between the paci-
fistic elements and the elements ready to fight. Nevertheless, the war resisters
cannot be held responsible for the resulting further weakening of the republic’s
defence against National Socialism.
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6
The Anarchopacifism of Bart de Ligt

HERMAN NOORDEGRAAF

The Dutchman Bart de Ligt (1883-1938) ranks among the most influential anti-
militarists of the interwar period. His activities up to 1919 — his Christian-
socialist period — were largely confined to his own country. Thereafter, when‘he
was to link his anti-militarism to a free-religious anarchism, he became active
in international networks of antimilitarists. An intellectual with a wide and deep
erudition, he was not only an organizer but also an important theoretician who
made original contributions to the debate on non-violent means of struggle. Fol-
Jowing a concise biographical sketch, I present de Ligt’s main ideas and con-
clude with an overview of his final years, when fascism and National Socialism
were growing stronger and a new war appeared on the horizon.

Career'

Bartholomeus de Ligt was born 17 July 1883 in Schalkwijk (near Utrecht). His
father was a clergyman in the Netherlands Reformed Church (the largest of fhe
country’s Protestant churches); he belonged to its orthodox wing, which
regarded the classical Calvinistic truths as unassailable. The deveiopmept of de
Ligt as an adolescent can be seen as a breaking out of a milieu that he increas-
ingly experienced as a straightjacket. While at secondary school he‘ became
acquainted with the social writings of Tolstoy, Ruskin, and others. This evolu-
tion continued during his theological studies at the university in Utrecht where,
largely outside the official syllabus, he was affected by influences that led him
to liberal systems of belief. As a result of the Hegel renaissance in the Nether-
lands, German idealists — Kant, Fichte, Schelling, and especially Hegel — made
an impression on him, and his thought in later years reveals this impact.

Translated from the Dutch by Peter van den Dungen
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